for defining class. In particular, he notes the elasticity of the term, "petite bourgeoisie," which has become a catchall category for groups as diverse as intellectuals, clergymen, government bureaucrats, and even downwardly mobile peasantry and rural artisans.
The penultimate chapter, dealing with popular culture, maintains that the latter has been a complex mix of syncretistic elements, as Islam, Judaism, and Christianity have all combined magical and orthodox, mythical and scriptural elements. Adepts of each of these religions will not infrequently avail themselves of symbols central to the other two because of the conviction that those symbols will bring blessings or protection to whoever appeals to them. Zubaida notes that popular culture has roots that both "ethical" (in Weber's sense of having ends that are consummate) and "instrumental" (i.e., oriented to the efficacy of solutions to the people's quotidian problems). The nation-state, for its own reasons, has tried to purify the syncretistic aspects of popular culture, as happened in Iraq in 1977 when Baghdad unsuccessfully targeted songs with foreign words; or, Zubaida may have noted, in Iran after 1979, when the regime abortively tried to uproot the popular celebration of the thirteen days of New Year-a pre-Islamic holiday. Certainly, the "fundamentalist" prescription is to try to discard the "non-Islamic" elements of popular culture. Zubaida argues that this is symptomatic of the fact that the popular support that such movements have managed to muster in the last generation is due more to the feeling, evinced by those participating in the movements, that they collectively comprise a solidaristic community; than to the belief that their participation is an expression of religious piety per se.
In his last and longest chapter, "The Nation State in the Middle East," the author concludes his ruminations on the importance of seeing religiously based movements in terms of an overarching "political sociology." We must not essentialize Islamist movements or thought but rather apply the same general conceptualizations to them that we do to movements in other cultural contexts. The point is that Islamic agents, institutions, and processes are subject to general social, economic, and political influences and must not be treated as sui generis. At the same time, this does not mean that the historical trajectory of Muslim communities will be the same as other communities in world history. Zubaida is not a historicist who believes in some linear evolutionary theory of development. Indeed, his theoretical position is that historical development is discontinuous across time and space. There is no such thing as "common, general patterns of development" (p. 123). As he puts it in his schema, "cultural specificity is accommodated, but not cultural essentialism" (p. 123). There is no such thing as a culture that is fixed in historical time. Rather, it is constantly being produced and reproduced every generation, and its particular content is strongly influenced by the environmental circumstances and historical "conjunctures."
Unfortunately, considerations of space forbid further exploration of Zubaida's arguments. For example, he disputes the assumption by class theorists that individuals who comprise classes entertain beliefs and enter into relations as a product of their economic status. Groups such as Lebanese Shi'is in the 1970s or Iraqi workers after 1958 may have become politically influential because of economic pressures. But one could not derive this influence merely from economic variables. Instead, we would have to see the rise of these two groups in terms also of the interplay of social and political variables. In a theme that pervades this book the author states "social entities are not given to politics having been formed by social processes elsewhere; as political forces and concepts, they are formed through the political process itself" (p. 88). This forceful caveat against economic reductionism will hopefully be taken up by researchers in detailed studies of the Lebanese Shi'is and Iraqi workers to validate this proposition. Meanwhile, we can only express our thanks and admiration to the author for providing us with so much food for thought.
